
 
 
 
 
 

 
 
 
 
 

 
 
 

 
 

 
 
 

Tibetan  Buddhist Mandala Roadshows 
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What are we to make of Tibetan Buddhists? 
 
1. Are they for a religious purpose? 
 
Yes, without a doubt. Tibetan 
Buddhism embodies a particular 
approach to Buddhist enlightenment 
which claims to be more profound 
and more effective than the other less 
complex forms of Buddhism found in 
S E Asia. It also views itself as being 
deeper than the monotheistic Jewish 
and Christian faiths. 
 
 

 
 
 
 

2. Why do the monks come to New 
Zealand? 
 
Buddhism is a world wide missionary 
religion. It actively propagates its 
tenets of beliefs and adapts quickly to 
a new culture, assimilating religious 
ideas into its own framework very 
easily. Tibetan lamas and NZ 
followers of Buddhism want to 
present the teachings of Buddha to 
everyone regardless of creed and 
race. This can be done without 
hindrance in a democratic country 
such as New Zealand. 
 
 
 
3. They talk about compassion and 
wor ld peace. What do they mean? 
 
To understand “compassion” in a 
Mahayana Buddhist context, which is 
what the Tibetans are referring to 
when they use the word, it is 
necessary to understand that the 
whole focus of the religion centres on 
leaving this world and becoming an 
enlightened being. This is believed to 
happen graduall y over many rebirths. 
 
They also  believe that bad actions 
accumulate a store of bad 
consequences (‘karma’) which 
express themselves in the form of 
suffering in this life or in  future lives 

into which one is reborn again and 
again. This existence of ours equates 
with suffering. An enlightened being 
has worked his way through 
countless rebirths to the state of non-
self identity, which is viewed as 
emptiness (nirvana). To practice true 
compassion one must have the same 
doctrinal understanding as the 
Buddha had. It is called the “correct 
or right view” . And one must feel 
deep concern to do all one can in 
order to teach others about the 
Buddhist way or path in order that 
they can practice it and become 
enlightened beings too. It is said that 
the world will become a more 
peaceful place as more and more 
people practice this particular form of 
Buddhism. Sadly much of the history 
of Buddhist Tibet itself from the end 
of the 8th century until 1950 does not 
actually back up this claim. 
 
 
4. Tibetan Buddhists believe in 
deities. Is not this the same as 
Jewish and Chr istian Practitioners 
believing in God? 
 
A well-Known scholar, D.T. Niles 
once wrote, “ If we do not start with 
God we will not end with Him” . 
Buddhism starts with suffering and it 
ends with escape from suffering. It 
does not end with God, the God who 
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reveals Himself through the pages of 
the Old Testament and then more 
fully in His Son Jesus Christ who 
came to earth 2000 years ago. 
 
A person interested in Tibetan 
Buddhism may be encouraged, for 
example, to take refuge in the deity 
of whom the Dalai Lama is a 
physical embodiment and ask him in 
prayer to grant him or her inspiration. 
 
But there is no similarity between 
this deity, Chenrezig, and the God 
revealed in the Bible. 
 
Chenrezig is described as an 
enlightened being who must have 
been successively purified from 
ignorance, delusion and suffering 
over a long period of time. But the 
one triune God, God the Father, God 
the Son and God the Holy Spirit, has 
never had a precipitating cause for 
His eternal existence. He is total 
unity, He has always been 
enlightened and His essence and 
being is unchanging. 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

5. So what is the mandala all 
about? 
 
The monks have come from India 
and create a beautiful coloured sand 
design representing a heavenly  
dwell ing place of an enlightened 
Buddhist being. In this particular 
road show the monks are building a 
habitation out of sand to which the 
Tibetan patron deity of Tibet 
(Chenrezig - a compassionate 
bodhisattva or enlightened being) is 
invited to come and inhabit for a 
short time in order to bless (give 
power to) the grains of sand.  
 
Before the mandala can be built the 
local spirits are asked permission for 
the ritual to begin. Maori and church 
leaders are encouraged to participate. 
Many do so without necessarily 
understanding the full implications of 
the ceremony. If ever local spirits 
resisted , as happened in Tibet, then 
shamanistic rituals were used to 
enforce the supremacy of Buddhism 
over the powers of the local 
indigenous Bon religion. So far in 
New Zealand permission seems to 
have been given each time. After the 
deity is released then the sand 
mandala is destroyed to remind 
people that the world is 
impermanent. The power fill ed  sand 
grains are then deposited in water, 
e.g. a river, a lake or the sea. The 
purpose is twofold:- 
 
a) It is seen as an offering to the 
unpredictable serpent like beings 
(naga) with miraculous powers that 
are said to live in the water. 
 
b) It is believed that all those who 
view the mandala being constructed  
or those who are touched by the  
 
 
 
 
 
 
 
 
 
 
 
 
 
 

‘power fill ed’ sand will sooner or 
later develop the desire to practice 
true compassion according to the 
Tibetan Buddhist understanding. 
 
Apparently there were Maori leaders 
in Taupo recently who did not give  
permission for the sand to be put in 
Lake Taupo. 
 
6. Can a Jewish person or a 
Chr istian worship God by joining 
in these var ious Buddhist r ituals,  
 

� Make and use prayer flags. 
� Listen to the repetitious 

invocations in Tibetan being 
played at the road show 
requesting the blessings of 
the patron deity of Tibet to 
be manifested in NZ. 

� Demonstrate respectful 
worship towards the altar 
and pictures, which show 
various Buddhist deity 
figures. 

 
A free booklet available at the road 
show entitled Chenrezig for world 
peace and compassion clearly states 
in words written over the photograph 
of the Dalai Lama ª…you are the 
sole deity and refuge of beings…At 
your feet…I request inspiration.º 
(page one) 
 
For a person who has accepted the 
words of Jesus who claims, not to 
SHOW the path, but to BE the actual 
Path there is a conflict of loyalties. 
 
For those who are Jewish there is a 
similar problem because they need to 
take into account the words of 
Exodus chapter 20. 

Mission and Moko 
ed. Robert Glen 

Do you have a copy? 
 
May we have it? 
 
Mission and Moko is out of print but we still have requests for copies. 
 If you have one you are no longer using, please post it to: 
 
Latimer Fellowship 
PO Box 31-052 
CHRISTCHURCH 

Can you trust computers to make 
decisions? 

By Michael Lawrence 
 
We regret that when we went to print we did not 
have available the accurate biographical details 
for the author of this article. Michael Lawrence 
is Emeritus Professor of Information Systems, 
School of Information Systems, Technology and 
Management 
University of New South Wales, Sydney, 
Australia. 
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Preface 
The media is trying to tell us that the 
events of September 11, 2001, have 
changed the world forever.  Not so, 
the book of Genesis shows us that not 
much has changed in the hearts of 
humans for thousands of years.  
Importantly, it enables us to see 
ourselves from God’s perspective..  
Genesis for too long has been 
thought only of in terms of the 
creation/evolution debate.  This has 
resulted in the misrepresentation of 
the book by many Christians who 
have failed to see that it is not a 
scientific-historical account of the 
beginning of the world but a majestic 
description of who is in charge of the 
world and the relationships that exist 
between creator, humans and the rest 
of creation.  The following is a sketch 
of the first eleven chapters of Genesis 
which I hope will open some eyes to 
the wonder of relationships. 
 
    
             
Note:  All chapter and verse 
references are to Genesis unless 
otherwise stated. 
 
 
 
Genesis 1 and 2 paint a picture that 
defines humanity as ‘persons in 
relationships’ , namely; in 
relationships with God, with each 
other, and with the rest of creation.  
Genesis 3 to 11, on the other hand, 
describes not what humanity has 
become, but rather what it is not.  
These later chapters show that when 
humans reach beyond God given 
boundaries, they cease to be human. 
In chapter one the high point of 
creation is the creation of ‘man’ (the  
meaning of ‘Adam’ in Hebrew), a 
creature so obviously different from  

all other creatures – one in the image 
of God (1:27), blessed by God (1:28),  
and with responsibiliti es as a steward 
of God’s creation (1:28-30).   
 

What does it mean to be 
created in the image of 
God?  
 
 It may relate to our difference from 
other creatures, our morality and 
rationali ty, our self-awareness or our 
capacity to relate to God.  Perhaps 
beyond these concepts, which all 
relate to things we can do or we 
possess, is the realisation that we are 
in the image of God because we are 
beings whose very existence is 
defined in terms of relationships. 
 
 

Relationship with God  
 
First, and foremost, is our 
relationship with God.  God is a 
relational being whose internal 
relationship of love led to an external 
creation.  Paul describes Jesus Christ 
as ªthe image of the invisible Godº 
(Col 1:15) probably because of his 
perfect loving, self-giving, 
relationship with God the Father.  We 
are in the process of being 
transformed into the likeness of the 
Lord so as to reflect his glory (2 Cor 
3:18).  To be human, then, is to be in 
personal communion with God 
reflecting God’s glory.  This may be 
one reason why humans were created 
on the ªsixth dayº so they may enter  
into God’s rest in fellowship with 
God on the seventh.   Certainly the 
Sabbath day is seen as a time to  
remember God and our dependence 
on him (Deut 5:15).  What’s more, no 
person exists on their own and all  

have been formed from the material 
of the world and given the breath of  
li fe from God – a loving act (2:7).  
To be is to be loved by God – ‘ I am  
loved therefore I am.’  In other words 
our humanness is a gift that comes 
through a relationship of love.  To 
deny it is to lose it, or at least part of 
it, and so in some sense to become 
non-human. 
 
But why should we have the audacity 
to even entertain the notion of having  
a relationship with God? Perhaps, 
because God has declared that all he 
made was very good (1:31).  Our 
humanity is good and able to  
fellowship with God because by 
God’s word it was created to do so. 
 
 

Man and Woman 
 
Second, Genesis 1 and 2 describe the 
wonderful relationship between man 
and women.  Our humanity is 
displayed in this loving, equal, 
relationship.  Both male and female 
are created equally in God’s image 
(1:26), yet they are not identical, 
rather complementary such that man 
needs a suitable helper (2:18,20b).  
Man is incomplete without woman 
(2:22).  So much so that he almost 
breathes a sigh of relief at finding 
woman ªThis at last is bone of my 
bones ¼º 2:23).  This relationship is 
sexually sealed in the uniting of 
husband to wife, thus becoming one 
flesh (again, compare with 2:22).  
Here, in the garden of Eden, our 
sexuali ty is given a wonderful 
freedom of expression (ªthey felt no 
shameº 2:25) within a monogamous 
relationship that has the ‘one flesh’ 
purpose of procreativity (1:28), 
fulfillment (2:18) and a 
demonstration of a union that 



expresses something of the unity of 
God. 
 
Other human relationships to feature 
in Genesis are the relationship of 
brothers (Cain and Abel), father and 
sons (Noah and his sons), and 
peoples of nations (chapters 10 and 
11).  Importantly all these 
relationships are shown, through the 
genealogies of chapters 5, 10, and 11, 
to be dependent on God through their 
common ancestor Adam,.  Our 
common humanity is because of our  
common origin ªfrom the dust of the 
ground (`adamah')º with common 
source of life; ªGod ¼ breathed i nto 
his nostrils the breath of li fe and the 
man (`adam') become a living being 
(2:7).º  Failure to recognise this and 
treat others accordingly is to act non-
humanely.  
 

The rest of creation 
 
Third, in addition to the God - human 
and human - human relationships, is 
the human - rest-of-creation 
relationship.  We have already seen 
that we are made from the earth.  Our 
bodies are as much human as our 
souls.  God formed our bodies and 
gave breath to them.  To be human is 
to be embodied.  Soul and body go 
together as one being and our hope is 
in the resurrection of the body, not its 
annihilation.  I stress this point, for 
too often we have erred on the side of 
regarding our bodies as second rate 
or of no importance.  Not so 
according to God's word in Genesis.  
 
Our relationship with creation does 
not end, but only begins, at the point 
of our being formed from the ground.  
We are immediately given the 
responsibili ty to ªhave dominionº 
over creation (1:28). God takes us 
from the earth so that we may bring 
order and harmony to it as a gardener 
does to a garden (2:15).  Just as our 
created relationship with God and 
with others are relationships with the 
mutual purpose of love and 
understanding, so too is our 
relationship with the rest of creation.  
We see here that our relationships are 
not merely a set of finished 
relationships, but rather our humanity 
is defined in terms of a continual 

ªbecomingº as these relationships 
develop. 
 
In all of creation it was only to 
humans that God said ªYou are free 
¼º (2:16), yet at the s ame time God 
set definite boundaries ªyou must not 
¼º (2:17).  We are free for only by 
being so can we form the 
relationships of love I have 
described, for love is freely given or 
it is not love at all .  However, God 
set boundaries.  It was not humans 
that were at the centre of the garden, 
but rather two trees from which 
humans were forbidden to eat.  We 
are not morally autonomous beings, 
but rather we are subject to God's 
word.  In later chapters we see God 
setting other limits; in 6:3 God says 
our ªdays w ill be a hundred and 
twenty yearsº, in 4:15 we are 
forbidden to avenge ourselves, and in 
the story of the building of the tower 
of Babel God confused the people so 
they did not exceed their limits (11:1-
9).  In other words, God has ordained 
there to be certain things we can not 
do if we are to maintain our 
humanity. 
 
Chapter 3 begins the sad story of the 
loss of our humanity and its is 
immediately apparent by the change 
in address for the creator.  No longer 
are we in communion with the 
personal `YHWH' (`Lord God' used 
in chapter 2), but rather the 
relationship has become more distant 
as first the serpent and then the 
women use the more impersonal title, 
`Elohim' (`God').  The loss of our 
humanity involves the breaking or 
damaging of relationships through 
our attempts to step beyond the God 
given  boundaries of what it is to be 
human.  First, the woman, tempted 
by the possible sensual (ªpleasing to 
the eyeº, 3:6) and intellectual 
(ªdesirable for gaining wisdomº, 3:6) 
pleasures steps over the boundary 
resulting in the immediate damage of 
the unity with her husband (ªthey 
realised they were nakedº, 3:7) and 
with God who had to call out to a 
fearful man (2:9-10).  The man 
quickly passes the buck and blames 
the woman, she in turn blames the 
serpent and so the relationship 
between humans and the rest of 
creation is also damaged (3:12-13).  

The damage to these relationships is 
sealed in place as humans are driven 
from the garden of Eden, the place of 
personal relationship with God (3:23-
4), as women become subservient to 
men (3:16), and as humans must fight 
and struggle with creation (3:15, 17-
19). 
  

Cain and Abel  
 
The story of Cain and Abel is another 
step across a God set boundary.  
When someone takes the li fe of 
another they are taking a life created 
by God and belonging to God.  The 
result for Cain was to be hidden from 
God's presence (4:4).  Lamech then 
steps across two more boundaries, 
first by taking two wives, and 
second, after kill ing a man, by 
usurping God's authority by claiming 
that ªIf Cain is avenged sev en times, 
then Lamech seventy-sevenº (4:24 cf 
4:15).  It is diff icult to understand the 
exact meaning of the story at the 
beginning of chapter 6, but clearly 
here too there appears to be an 
attempt to step over God set 
boundaries.   Where we refuse to 
accept the boundaries we act 
monstrously and bring great grief to 
God (6:5-6). 
 

Noah 
 
Noah, despite his righteousness, also 
stepped over a boundary when he 
misuses his position as a steward of 
creation to ferment so much wine 
that he becomes drunk and exposes 
himself (9:18-29).  Finally, the 
people in building the Tower of 
Babel once more step over a God set 
boundary, also in a way famil iar to us 
today, as they build a great 
technological edifice with which to 
glorify themselves rather than their 
creator (11:1-9). 
 
Despite all the broken relationships 
and our continued boundary jumping 
our humanity is not totally lost for 
God sets out to maintain it.  God's 
providential care is apparent though 
God's provision of clothing for 
Adam and Eve (3:21), protection of 
Cain with a `mark' (4:15), and 
allowance of many good activities 
such as city building (4:17), raising 
of livestock (4:20), music making 



(4:21), and tool making (4:22).  Also, 
where there was righteousness, God 
provided salvation through Noah and 
a convenantal relationship (6:18).  
Our appropriate response to God's 
providence and salvation is worship.  
 
Noah's first act when he left the Ark, 
8:20) and obedience (staying within 
the boundaries): ªHe has showed 

you, O mortal, what is good; and 
what does the Lord require of you, 
but to do justice, and to love 
kindness, and to walk humbly with 
your God?º (Micah 6:8).  
 
To revolt against YHWH is to revolt  
against our own humanity, for 
humans are persons in relationships 
with God, with each other and with 

the rest of creation.  Each 
relationship is defined by boundaries 
established by God.  When we 
choose to remain within those 
boundaries we are human, but when 
we step over them we lose our 
humanity. 
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All things have been handed over to 
me by my Father and no one knows 
the Son except the Father and no one 
knows the Father except the Son and 
anyone to whom the Son chooses to 
reveal him  
Matthew 11.27 
 
 
When Jesus spoke these words 
disclosing the deep character of his 
relationship with God, he opened the 
door to a wholly new understanding 
of God. Cutting a longish story short,  
reflection on the biblical revelation of 
God led the church to declare that 
God is Trinity: Father, Son, and Holy 
Spirit, three divine persona in one 
God-being.  
 
God, the Father 
 
It is not easy getting a correct 
perspective on God the Father. 

Psychologically we seem disposed to 
think that God the Father is just like 
our own fathers ± with potentially 
disastrous and unhelpful results! We 
may need to pray that God through 
the Holy Spirit will enable our minds 
to transcend our psychological 
dispositions and disclose God the 
Father in correct biblical perspective. 
 
 
 
The starting point for this disclosure 
is understanding the relationship  

 
between God the Father and God the 
Son. Love, unity, and truth 
characterize this relationship. The 
love between Father and Son flows 
outwards to the world created by the 
triune God. The Father sends the 
Son; the Son empties himself of 
divine privilege and obediently goes 
to the cross, so that, in the mystery of 
grace, God in Christ reconciles the 
world to himself (see John 3.16; 

Phili ppians 2.5-11; 2 Corinthians 
5.19). In other words God the Father 
is not defined in terms of a superior 
version of human fatherhood but in 
terms of a very specific relationship 
within the triune God: God is the 
Father of our Lord Jesus Christ. 
 
Here we may enter the picture. Each 
Christian is `in Christ' and therefore 
shares in the blessings of Sonship 
(see Galatians, Ephesians and 
Colossians), enjoying at least a 
foretaste in this life of the eternal 
love and joy shared within the triune 
God. But this privilege is only ours 
because of the cross  
 
God, the Son 
 
He who did not spare his own Son 
but gave him up for us all , how wil l 
he not also with him graciously give 
us all things?    
 Romans 8.32 
 
In one of the most poignant of the 
patriarchal stories, Abraham is asked 
by God to sacrifice his beloved son 
Isaac. As Abraham raises his knife to 
cut Isaac's throat God intervenes and 
tells him to desist. By not sparing his 
own son Abraham has demonstrated 
his fear of God. Looking around he 
finds a ram and sacrifices that instead 
(Genesis 22). 
 
By contrast God the Father neither 
spares his own beloved Son nor 

 

 



substitutes an alternative for him at 
the last minute when Jesus is nailed 
to the cross. We can understand this 
story of sacrifice, building on 
Abraham's story, as the story of both 
amazing grace and costly obedience 
within the Trinitarian Godhead. 
Jesus' death on the cross is the 
decisive event in all history because 
it discloses the reali ty of the self-
giving love of Father and Son. 

 
Thus Easter is not simply the story of 
Jesus dying and rising again and not 
simply a demonstration that God 
loves us. In time the apostles realised 
that the interaction of Father and Son, 
even to the paradoxical point of 
Jesus' cry of dereliction on the cross, 
meant that the crucifixion and the 
resurrection disclosed that `God is 
love'. Thus a new v ision of God, 
hidden in the Old Testament, is 
opened up in the New Testament. But 
by that time the Holy Spirit's role in 
proceedings was understood in new 
ways.  
 

God, the Holy Spir it 
 
On Pentecost Sunday we celebrate 
the birth of the church, the day when 
the power of the Holy Spirit came 
upon the first Christians. At that time 
all the ingredients were in place for 
the Christian transformation of 
Jewish belief in God, from `only one 
God, who is one' to `only one God, 
who is three-in-one'. The ingredients 
were the developing experiences of 
God in three persons, Father, Son, 
and Holy Spirit. Although the 
experience at Pentecost involved 
seemingly impersonal elements of 
wind and fire symbolising power, the 
role of the Holy Spirit in leading the 
church forward led to the conclusion 
that the Holy Spirit was co-equal and 
co-eternal with the Father and the 
Son. Thus we can joyfully praise God 
at Pentecost, for both the birth of the 
church and the completed revelation 
of who God is: Father, Son, and Holy 
Spirit.  
 
While we cannot claim to fully 
understand God the Trinity, we 
understand enough to know that God 
is a perfect community of love, in 
which power and justice are 
harmonised in peace, and the 
outward attitude is one of welcome 
and hospitali ty. The Trinity offers a 
model to both church and society of 
how they might be communities of  
 
 
 
 

 
love, justice, peace and welcome. 
Sometimes we have lost sight of the 
Trinitarian character of God and 
majored on `God Almighty' as 
though God is a single warrior rather 
than a community of love. Then, 
from that position, totalitarian 
exercise of power or the right to 
wage war has been justified. 
 
When we look at what some 
ostensibly Christian nations get up to 
in respect of war, treatment of 
outsiders, and trading relationships, 
we see that the underlying view of 

God is not properly Trinitarian. 
Perhaps this Pentecost one of our 
prayers for renewal of the church 
could be for a renewal of our 
understanding of God the Trinity and 
for the impact of that understanding 
on our violent and unjust world. 
 
 
Reprinted from the Witness with 
permission 
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What is lacking is a 
comprehensive and 
profound and 
recognisable theology 

`Speaking the Truth in Love'  
The Role of the Churches in Australia Today 

 
Peter Jensen 

Archbishop of Sydney 
 
Halifax-Portal Lecture May 7, 
2002 
Lecture I 

My thesis is simple: the role of the 
Christian churches in Australia today 
is to speak the truth in love. This is 
what we have failed to do effectively. 
But on this depends the future of the 
church and the good health of our 
society. To fail here is to fail 
everywhere; to succeed here is to lay 
the foundation for all that we need to 
do in God's name and for his glory 
and for the good of people. The 
words of the Apostle Paul challenge 
us still: `the church of the living 
God¼' he wrote, is `a pillar and 
buttress of truth' (1 Tim 3: 15). 

I am aware that this may seem to be a 
daring and even provocative thesis; 
indeed there would 
surely be few who 
would agree with it. 
For a number of 
people outside the 
Christian community, 
the church has no 
role; it would not matter if all 
churches disappeared. Indeed, the 
churches are regarded as nothing 
more than sad remnants of a day 
when the wowsers ruled this world 
and it was a grey and gloomy place. 
Other would be more charitable; the 
churches are best seen as religious 
clubs; entitled to exist as do clubs for 
the study of stamps or steam engines, 
but of no great significance, except 
when they try to use their ancient 
customs to interfere with our lives. 
Then they must be resisted. 

But there would be those who are far 
closer to the churches, and indeed 
those who are members of the 
churches who would regard my thesis 
with deep concern. To their minds it 
suggests a retreat from our true 
responsibiliti es in the community, 

and a retreat all too suspiciously like 
pietism. For them the churches' role 
in the community is to stand witness 
to the moral, social and politi cal 
imperatives which may flow from the 
Christian faith. In fact, it is to do 
more than stand witness; it is to 
become actively involved in the 
politi cal processes which wil l 
preserve such values as human rights 
and the renewal of the environment. 
More than that, it is to get involved in 
the lives of people in works of 
compassion; it is to feed the hungry, 
care for the sick, and visit the 
prisoners. 

We could say more. Driving such 
imperatives is often the recognition 
of Christian failure, not least, for 
example in mid-twentieth century 
Germany. Too often Christians were 
involved in abuses of civil rights and 

much worse; too often 
Christians were passive 
bystanders to atrocities. 
There were of course, 
glorious exceptions, 
brave souls who dared 
that others may live. But 

they were notable as the exceptions; 
if others had been as brave and as 
committed, more could have been 
achieved. Perhaps the atrocities could 
have been averted altogether. Many 
Christians are rightly driven by the 
desire not to fail in our own 
generation. 

And yet, my thesis is: the role of the 
Christian churches in Australia today 
is to speak the truth in love. This is as 
frighteningly narrow as you may 
already suspect me of being, because 
I am going to say that the truth of 
which I speak is not merely truth in 
the sense of genuine communication, 
or conformity to reali ty, or even 
prophetic criticism of the 
government; it is first and foremost 
to be defined as the truth, the truth of 
God's word, that Jesus Christ came 

into the world to save sinners. That's 
the truth; that's God's truth; and that 
is the truth ± in one sense the only 
truth ± which it is the role of the 
churches to witness to in this country, 
here and now.  

I am going to claim this so baldly 
because the need is desperate; we can 
no longer afford to assume the truth, 
or to modify the truth to suit our 
hearers; we must speak the truth or 
perish and leave our beloved nation 
to the gods of this world. If that is all 
we can do, then that is what we must 
do; when all else that we may do - 
when all our works of mercy and our 
politi cal initiatives - are beyond our 
strength and wisdom, God's truth 
must stil l be our passion. If in some 
horrible circumstance we were forced 
to choose between feeding the body 
with bread or feeding the soul with 
Christ we must not hesitate; truth 
matters more than bread. Urgency at 
this point is laid upon me, and to 
speak otherwise, or to be agreeable 
because I want to be well-received in 
the churches or the wider 
community, would be to fail a sacred 
trust.  

I will explore this topic by means of 
four connected essays. 

On Being Domesticated 

One of the most notable features of 
the Christian churches in Australia 
today is our almost total lack of 
intellectual significance. The 
churches exist as sociological 
entities, as organisations achieving 
certain goals of a social and 
educational nature; as making 
provision for a largely attenuated 
religious expression. There are 
individual Christian academics who 
make distinguished contributions in 
their fields and sometimes those 
fields have religious connections and 



We have accepted the secular 
wor ld’s verdict that we have 
nothing of importance to say, 
and we have adjusted 
ourselves to this reali ty. 

connotations. There are certainly 
significant Christian poets, novelists 
and artists. But no one in their 
wildest imaginings would say that the 
churches are in the forefront of 
intellectual endeavour; that the 
theologians are worth consulting on 
matters of great significance; that 
there is in each of our great cities at 
least one powerful and persuasive 
pulpit voice able to command 
attention; that there is a powerful and 
persuasive Christian world view 
being promoted, even as an 
alternative. You don't find Christian 
books in secular bookshops, unless 
they are notorious. 

It is not that we lack intellectuals. No 
doubt there are clever people and 
even intellectuals in 
the churches. What is 
lacking is a 
comprehensive and 
profound and 
recognisable theology 
able to be explored and 
used in order to 
challenge, enlighten and guide the 
thinking of the churches; able also to 
intersect with and challenge and 
ill umine the thinking of the world. To 
take some examples: The 
resurrection of Jesus Christ is an 
immediate challenge to the powerful 
naturalistic mindset of our 
contemporaries; the universal 
sinfulness of humanity throws light 
on the our understanding of human 
nature and hence education, politi cs, 
medical ethics and a hundred other 
community concerns; the judgement 
of the world at the end of history 
speaks directly to issues of 
conscience, of accountability, of right 
and wrong; the atoning death of Jesus 
Christ is the basis for a true 
understanding of such daily 
necessities as forgiveness and 
repentance. 

The churches talk about medical 
ethics; we talk about accountabili ty; 
we talk about forgiveness; we talk 
about authority ± but we have ceased 
to talk about the theological 
foundations of all these things, since 
we are frightened of not being 
relevant and persuasive. We sing our 
songs to the world's tunes. As a 
result the memory of the faith is 

attenuated, and we sound like those 
who have lost confidence in the truth 
for which we stand. This is a major 
intellectual and spiritual crisis for the 
churches, since if we continue thus 
the faith itself will disappear. Then 
we will have no contribution to make 
to Australian society that is our own. 

What is truly alarming is that we are 
not alarmed. We have accepted the 
secular world's verdict that we have 
nothing of importance to say, and we 
have adjusted ourselves to this 
reali ty. We have become 
domesticated. It has all the sadness of 
seeing a great cat of Christian 
theology turned into a house pet. We 
have become just the sort of 
Christian movement which you 

would want 
to have if you 
never wanted 
to be 
troubled by 
it, if you 
wanted to 
control it . 

The surrender of our intellectual 
capital was achieved with hardly a 
shot being fired in the 1960s, but it 
was because we had allowed it to 
atrophy well before that. We were 
confused and demoralised. 

The terrorist attack on the US last 
year frightened the secular mind and 
threw up spectres of religious wars. 
This drew forth an extraordinary 
edition of the Sydney Morning 
Herald on Christmas eve, one of the 
church's greatest festivals. There 
have been occasions when the Herald 
editorials have been fairly solidly 
Christian and theological. On this 
occasion, the Herald referred to the 
words of the herald-angels who sang 
about `peace on earth, and goodwill 
toward men.' For the newspaper, this 
is in truth the message of Christmas. 
Religious fanaticism is marked by the 
`claim to possess an absolute truth 
denied to everyone else'; but `In 
essence, all the great religions deliver 
a similar message: the presence of 
God ± or as some would express it, 
the attainment of enlightenment ± 
makes both possible and imperative 
to the love of one's neighbour, the 
welcoming of strangers, the 
realisation of the interconnectedness 

of all living things. Universal peace 
should follow.'  

Under these circumstances, what is 
required is, of course, dialogue, 
respect, understanding. Such 
dialogue can `force each participant 
in the dialogue to purge their 
theology and their practices of those 
things which have become obstacles 
to manifesting the original intention 
of their faith'. What may have to go 
in such a purge may be judged by 
another astonishing article published 
on the same day, Christmas Eve.  

The headline is promising: `The love 
that crosses the great divide'; the 
subject matter is a description of how 
Muslims view Jesus. `The Muslim 
Jesus is not divine, but a humble 
servant of God. He is not crucified ± 
Islam insists that the story of the 
kill ing of Jesus is false. He is, as it 
were, Jesus as he might have been 
without St Paul or St Augustine or 
the Council of Nicea. He is not the 
cold figure of English Unitarianism, 
and he is less grand than the exalted 
human of the Arians. As you read 
these (Muslim) stories what comes 
across most powerfully is that the 
Muslim Jesus is intensely loved. 
There is an element of St Francis of 
Assissi about him. The Muslim Jesus, 
shorn of all claims of divinity, could 
be more easily held on to by my 
agnostic friend than the Second 
Person of the Holy Trinity.' (SMH, 
24/12/2001). 

Here indeed is a Jesus for modern 
people, for people who can believe 
the simplistic argument that 
enlightenment and peace is the 
fundamental message of all religions. 
The article is only claiming that the 
Muslim Jesus may also suit the 
contemporary agnostic, who cannot 
believe in Jesus , but cannot escape 
from him either. But the reference to 
the Jesus of Paul, Augustine and 
Nicea is suff icient to show that the 
author believes that we have arrived 
at a more authentic Jesus, shorn of 
his divinity. But the problem is 
always going to be our estimate of 
Jesus, and the question `who is the 
true Jesus?' Of course, the Christian 
faith and all faiths can be turned into 
the same brand of enlightenment 



The Chr istian gospel is the 
insertion of the truth into 
the untrustworthy 
discourse of the wor ld 

leading to world peace, if we give up 
the claim to the divinity of Jesus. But 
why, then, be Christian? I want to say 
that the loss of Nicene and 
Augustinian Christianity would be a 
cultural disaster. 

For this, the Herald is not to blame. 
We ourselves in the churches have 
domesticated the Christian religion 
well enough. Instead of explaining 
and defending the gospel, we have 
sought the path of relevance. Our aim 
has been to demonstrate our 
usefulness to the community by 
pointing to our good works; the end 
result is that we are seen by many 
and see ourselves often enough to be 
merely charitable 
organisations. 
Furthermore we have 
put our hands out to 
government and to the 
business community for 
aid in doing these 
charitable works, further divorcing 
the gospel from the activities of the 
church. Often enough we have 
followed the well-documented path 
of starting schools, hospitals, 
charities, missions, only to see them 
fall into secular hands and cease from 
doing their work explicitly in the 
name of Christ. The first generation 
believes; the second generation 
assumes; the third generation loses. 
What we have assumed, rather than 
explained, defended, expounded and 
applied ± that we are in imminent 
danger of losing.  

Where our response to the world has 
been intellectual, it is the more liberal 
Christians who have made the 
running. One of the most famous 
contemporary Christians, and 
probably the best sell ing one, is 
Bishop Spong. But the version of 
Christianity which he has to purvey 
is far, far removed from Nicene 
Christianity. Furthermore, the 
Christian apologists and educationists 
seem unwill ing to advance and teach 
a doctrinal christianity. Not 
surprisingly, when the opportunity 
comes to speak on matters such as 
divorce and remarriage, or 
euthanasia, there is no attempt to 
ground our approach in the teaching 
of scripture; our spokespersons seem 

to feel that all they must do is present 
a plausible case to the modern mind. 

On the Need for Truth 

My thesis is that the role of the 
churches in Australia today is to 
speak the truth in love. It will be 
evident by now that I mean by the 
truth the gospel of Jesus Christ as 
enshrined in the inspired Bible, the 
word of God. What is the importance 
of this truth? Let me make three 
observations. 

First, please notice that no one else is 
going to speak it. The message of 

Jesus is the 
message of the 
church, not the 
world. We 
cannot expect 
that the world 
will be at all 

interested in propagating this 
message, or supporting its 
proclamation. Indeed we know that 
the world is very dismissive of 
missionaries, and wil l only justify 
their activities if they can be shown 
to have some connection with 
development projects. The silence of 
the church about its own message is 
inexcusable. The inevitable 
impression is that we do not believe 
it ourselves. 

Second, we must notice the tragic 
absence of truth in public discourse. 
Of course there is the general sense 
in our community that the organs of 
communication, especially the mass 
media cannot be relied on. Fair or 
not, (and it is by no means always 
fair), many people will say that when 
they have anything to do with the 
media on a personal nature, the story 
is wrong, twisted or inadequately 
told. The general criticisms of those 
in public life are the same; time does 
not permit the tell ing of how the 
advertising and sell ing worlds are 
viewed. In short, we are taught 
through experience not to trust, but to 
be cynical. 

What we don't realise is how much is 
lost by this cynicism. Human 
relationships depend upon truthful 
communications. You cannot trust a 

liar; for a time you may love a liar, 
but you cannot really live with one. 
And yet, without trust, human 
relationships are doomed. Cynicism 
is the death of satisfying communion 
between people; a culture that breeds 
cynicism is a culture in love with 
loneliness and unhappiness. The 
present response to this is to make 
reading and listening subjective 
exercises, to make meaning depend 
upon the recipient rather than on the 
giver or the actual words said.  

But God is the master of his own 
meaning. The Christian gospel is the 
insertion of the truth into the 
untrustworthy discourse of the world. 
It re-establishes and area of trust, and 
calls upon us to speak the truth. We 
identify God in the first instance 
because his promises may be trusted; 
you may rely upon his words. He 
made certain promises to the 
patriarchs, promises which only God 
could fulfil , promises which are 
fulfilled in Jesus Christ. We find that 
we may trust these promises, that we 
may trust him. He gives his law, that 
the human conscience recognises as 
true and wise. In particular he 
promises through Jesus Christ eternal 
li fe and the forgiveness of sins and 
we are invited to trust him for his 
mercies in this life and the next. 

Third, and most important of all , the 
truth of the gospel is the means by 
which people become Christians and 
so receive forgiveness, come to know 
God, and receive the gift of eternal 
li fe. These are the things which really 
matter in the human li fe. How do 
people become Christians according 
to the witness of the New Testament? 
It is through the preaching of the 
word of God. The word of God tells 
us about Jesus Christ and the 
promises of God associated with his 
coming into the world. The word of 
God is neither domestic or bland; it is 
`sharper than a two edged sword' 
(Heb 4:12). The truth is like that; it is 
a narrow line; error is the broad path 
that leads to destruction.  

This word of God is about Jesus 
Christ. When the first Christians 
preached the gospel, they were 
accused of preaching another king, 
Jesus. Although they were 



The therapeutic model of 
pastoral care has been 
perverted into mere 
affirmations of human 
behaviour . 

misunderstood to be preaching a 
political message, their real purpose 
was far more revolutionary than that. 
They were pitting Christ against the 
Emperor who demanded worship; 
that is true. But they were pitting him 
against every power, every authority, 
every lord and every god. That was 
the essence of the Christian challenge 
from the beginning. Without such an 
absolute they did not speak the truth 
about Christ, and hence the truth 
about the universe. That is why if we 
were to abandon the absolutist edge 
of Christianity, or even accept the 
Herald's humanistic Christology, 
with Christ 
shorn of his 
divinity, we 
would 
entirely lose 
the truth and 
the gospel. 
And yet by 
our own unwill ingness to witness to 
these truths, we have almost lost 
them anyhow. 

I want to say that to hold to the 
Nicene Christ, and the doctrine of the 
Trinity, with all that this implies, is 
the best way in which we can serve 
our community. It says to all of us 
that Jesus Christ is Lord, and it 
therefore call on all of us to serve 
him with single hearts. It is this 
message which has unparalleled 
power to transform human lives, to 
save people, to provide an authentic 
pattern for human life, to liberate 
people to live lives of sacrificial and 
community-blessing love. It is no 
accident that the Red Cross was 
founded by a convinced and 
dedicated Christian man. The 
churches in our community have a 
magnificent record of blessing the 
community through loving and 
caring social work. But the starting 
point, the dynamic, is the truth of the 
gospel. It is through trusting in the 
promises of God and being ruled by 
Jesus Christ that we are set free to 
love others. In other words, the 
dynamic of the Christian li fe is the 
truth of the gospel, and to abandon, 
or re-write or even assume the 
gospel, is to commit spiritual suicide.  

On Speaking the Truth 
in Love 

These striking words occur in 
Ephesians 4: 15. The Apostle Paul is 
telli ng us about the unity of the 
church which is the body of Christ. 
He sees the ministry of the word of 
God as being that which when 
working properly will help the whole 
body to grow into maturity, namely, 
into its likeness to Christ. Immaturity 
will be marked by the body being 
`tossed to and fro by the waves and 
carried about by every wind of 

doctrine'; to counteract this, 
the members of the body 
must be involved in 
`speaking the truth in love,' 
with the result that, `we are 
to grow up in every way into 
him who is the head, into 
Christ¼' That we are 

constantly being ̀ tossed to and fro by 
every wind of doctrine' can scarcely 
be denied. We desperately need the 
antidote: `speaking the truth in love'.  

`Speaking the truth in love', notice. 
The Bible knows nothing of the 
various divisions that the modern 
world is afflicted with; the division 
between facts and values, for 
example; or the division between the 
pastor and the teacher. Truth and love 
are held together here, without 
embarrassment. Truth is absolutely 
vital if the body of Christ is to grow 
and prosper; and yet the way of 
speech must be that which builds up, 
which blesses, which edifies. 

It is here that we have so often failed. 
Some of want to be so kind, so loving 
that we wil l not speak the truth. The 
therapeutic model of pastoral care 
has been perverted into mere 
affirmations of human behaviour. 
Our love is no love, for it refuses this 
great test: will it speak boldly, 
frankly, truthfull y? `Love is patient 
and kind; love does not envy or 
boast; it is not arrogant or rude. It 
does not insist on its own way; it is 
not irritable or resentful; it does not 
rejoice at wrongdoing, but rejoices 
with the truth.' (1 Cor 13:4-6). 

Let me apply this very directly. We 
all know that one of the great fail ings 

of the church has been sectarianism, 
the ugly rivalry and jealousy which 
has soured relations and borne such a 
bad witness to the world. And yet we 
also ought to know that there remain 
profound differences between us, 
differences which cannot be 
overlooked. It is all too easy for those 
who do not care about truth to 
criticise those who do; and yet the 
truth is vital for the salvation of men 
and women and the good health of 
the churches. Thus in my view the 
differences between Catholic and 
Anglican remain of enormous 
significance, and I am in duty bound 
to point them out and try to convince 
my Catholic brothers of `my' truth. 
The clue is not in ceasing from this 
responsibili ty, which doubtless they 
share with me in reverse, but in 
fulfill ing it in love. It is not truth 
which marks sectarianism and 
renders it so ugly; it is lack of love. If 
I differ, let me do so in such a way 
that all involved can see the love with 
which I speak. 

On Being Crucified with 
Chr ist 

At the very beginning of this lecture I 
acknowledged that there would be 
many in the churches who would be 
dismayed and even horrified at my 
thesis: that the role of the churches in 
Australia today is to speak the truth 
in love. One reason for that dismay is 
that they will see in it a re-assertion 
of a failed pietism, and a declaration 
of no intent to have anything to do at 
a meaningful level with Australian 
society. It is the fulfilment of `little 
flock theology' the withdrawal of the 
church from its human 
responsibiliti es to speak against 
injustice, to suffer with the poor, to 
visit the prisoner, to care for the 
refugee. 

It is perfectly true that I regard the 
main locus of the church as the local 
congregation rather than the 
denomination. It is perfectly true, 
therefore that I regard the real 
fulfilment of the topic to be worked 
out in the suburban churches of our 
nation rather than in denominational 
head offices. It is perfectly true, 
furthermore, that I have my doubts 



and hesitations about the usefulness 
and the truthfulness of much that 
passes for politi cal social and 
economic commentary by 
ecclesiastics. But I hope it is clear by 
now that my priority lies with the 
word of God as our chief and 
enduring obligation for two main 
reasons: first, because that is in fact 
the perennial duty of the churches 
and not one that we can pass on to 
anyone else; second, because it is in 
fact the indispensable source of all 
the good that we may do in the 
community. It is the gospel of Jesus 
which makes the Christians who will 
do the good works that wil l glorify 
God and prove to be a blessing to this 
nation. But to promote the gospel of 
Jesus requires that we speak the truth 

in love. And here we come to a final 
secret of God's kingdom.  

To speak the truth, even in love, is to 
court crucifixion. It may not be 
literal, though Christian martyrdom is 
a frequent occurrence in some parts 
of the world. One of the chief reasons 
why we have ceased to speak the 
truth is that we are fearful of the 
reaction of those around us. We have 
courted popularity; we have not been 
prepared to suffer the scorn of those 
who can use the pages of the 
newspaper to pill ory us. Even when 
we have adopted a profoundly 
Christian stance on some issue, we 
have not explained how it is an 
application of the teachings of the 
word of God. We have even fallen 

into the trap of justifying our moral 
stances by a secularist theory of 
ethics. We have contributed towards 
the gagging of God, perhaps because 
we are frightened of suffering.  

It is time for us to learn again the 
meaning of St Paul's words, that we 
shall be the heirs of God, `provided 
that we suffer with him in order that 
we may also be glorified with him' 
(Rom 8:17). Time and time again, it 
is the church which suffers which is 
the church which does good. For this 
reason I say once more that there is 
one fundamental task to which we 
must be committed come whatever 
may: `Speak the truth in love.'  

 

The Doctrine of God 

Statement of Anglican Primates, Canterbury 2002 
 

Report of the Meeting of Primates of 
the Anglican Communion:  

Appendix II  

In the light of current challenges to 
historic Christian doctrine from 
various quarters, and of the growing 
influence of different kinds of "post-
modern" theory which question the 
very idea of universal and abiding 
truth, the Primates wish to reaffirm 
the commitment of the Anglican 
Communion to the truths of the 
fundamental teachings of the faith we 
have received from Holy Scripture 
and the Catholic Creeds.  

1. Our God is a living 
God  

We believe that God is real and 
active, creating and sustaining the 
universe by power and freedom, and 
communicating with us out of 
unlimited holy love so that we may 
share his joy. God is infinitely more 
than a thought in our minds or a set 
of values for human beings.  

 

2. Our God is an 
incarnate God  
 
We believe that God the eternal Son 
became human for our sake and that 
in the flesh and blood of Jesus of 
Nazareth God was uniquely present 
and active. All claims to knowledge 
of God must be brought to Christ to 
be tested. Through Christ alone we 
have access to the Father. We believe 
that Christ©s Resurrection is the act of 
God in raising to li fe the whole 
identity and reali ty of Jesus. We 
believe that it is not simply a 
perception or interpretation based on 
the subjective experience of the 
apostles.  

3. Our God is a tr iune 
God  

We believe that by the gift of the 
Holy Spirit bestowed through the 
li fe, death and resurrection of Jesus 
Christ, we are able to share the 
eternal intimacy and delight which is 
the very life of God in the mutual 
love of three divine persons.  

4. Our God is a faithful 
God  

We believe that God is always as he 
shows himself to be in Jesus. In Holy 
Scripture we have a unique, 
trustworthy record of the acts and 
promises of God. No other final 
criteria for Christian teaching can 
supplant this witness to the self 
consistency of God through the ages.  

5. Our God is a saving 
and serving God  

We believe that God calls us into the 
Church and commissions us to 
proclaim and work in active hope for 
the dawning of God©s kingdom in the 
world.  
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Who was the most influential 
Christian in the twentieth century?  
Bil ly Graham?  CS Lewis?  One of 
the Popes (John 23 or John Paul 2?)?   
One of the above named is himself 
quite clear: the most significant 
leader has been John Stott, according 
to Bill y Graham.   And this 
biography by Bishop Dudley-Smith 
could certainly help to make such a 
case.  It is the second part of Stott's 
authorised biography and covers the 
period from the 1960s through to the 
recent past. (And it is worth noting 
that for Stott, now in his early 80s, is 
still active; he is a keynote speaker in 
Oxford at an international conference 
called by Wycliffe Hall in July this 
year.) 
 
As a biographer, Dudley-Smith is a 
privileged and mostly ± but not 
always ± an admiring guide.  His 
writing style is pleasant and his 
treatment of John Stott's life 
helpfully balances chronology with 
topical studies in outlining Stott's 
roles as evangelical leader in English 
Anglican and then global Anglican 
circles and then as global teacher and 
leader in ever-widening circles of 
influence.   And the circles certainly 
are wide.  We follow Stott as he 
criss-crosses Africa, Asia, North and 
South America, Western and eastern 
Europe and occasionally gets down 
into Australasia as well .  The pace is 
relentless at times but enlivened by 
people, named and unnamed, who 
contribute to the story.  At the same 

time, however, this undoubted 
strength of the book is also its 
weaknesses: its sheer detail and 
interest are like a guided tour through 
a richly interesting city ± tiring at 
times, constantly changing and yet 
hard to abandon because of the 
interesting elements one knows are 
still around the corner! 
 
As well as providing an inspiring and 
challenging account of the life of one 
Christian leader, the book serves 
another helpful purpose as it offers 
an accessible account of some of the 
major currents of twentieth century 
Christian thought.   At times these 
are somewhat local in focus: the 
evangelical revival in post-war 
English Anglicanism and 
evangelical-charismatic tension and 
dialogue from the 1970s, for 
example.   But in many other places 
the scope is more global: John Stott 
at the heart of evangelical-Catholic 
and evangelical-liberal dialogues in 
the 1970s and 1980s and ± most 
influentially of all ± at the heart of 
the Lausanne movement and its 
ground breaking Lausanne Covenant 
and Will owbank forum on the Gospel 
and Culture that have transformed the 
character of evangelical Christianity. 
 
If this volume is a kind of history of 
evangelicalism in the second half of 
the twentieth century, where does 
New Zealand feature in the li fe of 
John Stott as one of its most 
prominent examples?  The answer is: 
not much.  However, two Kiwis are 

actually mentioned by name.  They 
are Bishop Max Wiggins (in passing) 
and Ted Schroder (ex Hokitika) who, 
as a Curate at All Souls in the late 
1960s, is credited by Stott as having 
brought about a vital balance to his 
preaching, teaching and writing by 
insisting that a Christian 
communicator must engage in a 
`double-listening': to the world as 
well as to the Word.   The only other 
references to New Zealand are (a) 
hints that he travelled here for IVF 
(and other) conferences; (b) a 
photograph of Stott with a giant 
albatross chick (perhaps mis-labelled 
as Banks Peninsula when it should be 
Otago?) and (c) reference to what 
appears to be a rather neurotic New 
Zealand correspondent (one can't 
help but guess at an identity!).  
Australia features far more 
prominently than New Zealand and 
that seems to be in direct proportion 
to the way in which a rather 
confessional evangelicalism has been 
embraced there. 
 
The man is not, of course without his 
occasional angularities and flaws; 
these are not hidden by his 
biographer (and are sometimes 
gleaned from Stott's own private 
diaries and correspondence).  There 
is his strong disagreement with the 
British evangelical leader Martyn 
Lloyd-Jones (whose call for 
evangelicals to leave the 
`mainstream' churches Stott 
famously and publicly rejected).  
There is sharp disagreement on one 

 



occasion (mostly behind closed 
doors) with Bil ly Graham and his 
supporters.  There are sharply 
worded public debates with Bishop 
Jack Spong and more peaceful 
encounters with Bishop David 
Jenkins - and many others.  But it's 
also disappointing to read a forceful 
public criticism and rejection (with 
decidedly flimsy Biblical grounds 
offered in justification it must be 
said) of the singing of `Hallelujah'.  
But here, and elsewhere, this is the 
at-times private, shy and rather 
English John Stott simply being 
himself and exhibiting one of the 
(often unknown and 
unacknowledged) reasons ± differing 
personaliti es - why some 
evangelicals and some charismatics 
find it so hard to understand or love 
one another. 
 
By the end of the book a clear and 
engaging picture of Stott emerges.   

Firstly, there is the sheer 
commitment and energy of his 
discipleship.  Consider one small 
example: for over forty years here is 
someone who received an average of 
30 letters a day, six days a week ± 
and nearly all of them received an 
answer!   And this constant round of 
correspondence is peripheral to his 
work as writer and editor, lecturer, 
university missioner, constant 
traveller and counsellor, not to 
mention innumerable committees, 
working groups and the constant 
appeals for him to consider high 
ecclesiastical off ice and academic 
leadership roles.  Secondly, there is 
his sheer humanity ± whether he's 
bird-stalking and watching, or lost on 
his own in the Amazon rain forest, or 
diving in Arctic waters to help 
retrieve the body of an Inuit teenager, 
or weeping in prayer at the North 
Korean border, or crying with 
laughter while reading aloud to 

friends his favourite humourists.  
Thirdly, there is the leader and 
mentor ± offering support, training, 
counsell ing, advice to hundreds of 
would-be leaders over more than 
sixty years of such ministry and 
encouragement.  And, fourthly, a 
challenging picture is built up of a 
passionate Christian: passionate 
about the grace and the truth of God 
that are to be found in Christ; 
passionate in teaching the Biblical 
witness to that God; passionate about 
evangelism and every other aspect of 
wholistic mission; passionate about 
the evangelical understanding of 
Christianity and about an evangelical 
unity to replace what he saw as its 
disastrous twentieth century disunity; 
and passionate about bringing the 
whole of human life and thinking 
under the Lordship of Christ.   
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New Westminster Synod and Bishop approve same-sex blessings  
 
[The Anglican Church of Canada] The diocese of New Westminster will have same-sex blessings, but also likely fewer 
parishioners after its synod voted 63 per cent in favour of blessing the unions of gay and lesbian couples.  
 
Following the early morning announcement of the results of a vote taken a day earlier, Revd Trevor Walters, from St Matthew©s, 
Abbotsford, rose to withdraw his own motion which asked for the creation of a non-geographical diocese within New Westminster 
for traditional Anglicans. He then declared a state of "pastoral emergency" and walked out of synod, along with some members 
from nine congregations.  
 
Following the vote and its fallout, New Westminster Bishop Michael Ingham said, "No one is being excluded from our fellowship 
today. We have not taken sides with one group in our church against another. We have chosen to live together in mutual respect. In 
this we ask for the support of the wider church, not condemnation, and patience from those who live in very different social 
contexts from our own."  
 
Bishop Ingham©s plan provides for:  
 
- An episcopal visitor, a bishop who will offer pastoral care to those parishes and clergy who desire it. The visiting bishop would 
hold no other authority in the diocese  
- A conscience clause guaranteeing no discrimination against any member of synod based on their feelings on same-sex unions  
- An approved rite of blessing. Parishes would first need to vote on whether to perform blessings and then ask permission of the 
bishop.  

What’ s Really Important for the Growth of the Church? 
Papers from the AFFIRM Consultation, 2001 

 
$7.50 plus $2.00 pp. 
 
Available from:  
Sally Mathieson,  
33 Marsden Ave.  
Karori,  
Welli ngton 



Carey celebrates anniversary of ECUSA©s youngest seminary which was 
founded by Bishop Alf Stanway. 

Ronda Carman 
Ronda Carman is director of communications for the Diocese of Pittsburgh. 

 
 
 
 
On a sunny, cool September morning 
in 1976, on the campus of Robert 
Morris College in Pittsburgh, 
Pennsylvania, a small group of 
Episcopalians celebrated the birth of 
a seminary for leaders of the 
evangelical renewal movement 
within the Episcopal Church. No 
bishops appeared, as one participant 
noted wryly--except for the 
seminary©s founder, retired Australian 
missionary bishop Alfred Stanway. 
But the speakers expressed great 
optimism for the future. The Rev. 
Peter Moore, then chairman of the 
board, assured the audience that if the 
new school spoke "God©s truth with 
love," the church and the world 
would listen to Trinity Episcopal 
School for Ministry (TESM). 
 
On May 3, 2002, at the request of 
Bishop Robert Duncan of Pittsburgh, 
George Leonard Carey, Archbishop 
of Canterbury, came to Ambridge, 
Pennsylvania, to celebrate the 
school©s 25th anniversary. It was the 
first time in the history of the 
Diocese of Pittsburgh that an 
Archbishop of Canterbury had come 
to Western Pennsylvania. 
 
Trinity, a seminary that began with 
17 students, has grown steadily to 
approximately 175 full and part-time 
students, a full -time faculty of 12, 
and over three dozen adjunct 
professors-including experienced 
missionaries, youth ministry leaders, 
a historian of Christian art and a 
noted renewal music leader. As of 
fall 2001, over 350 ordained 
graduates served parishes in 73 
dioceses of the Episcopal Church and 
more than 20 overseas dioceses and 
missions. 
 
Chr istian leadership 
 
In a lecture to more than 300 
seminarians, faculty, alumni, friends 
and clergy, Carey spoke on five 

characteristics of Christian 
leadership, drawn from his study of 
Paul©s first letter to the Corinthians. 
"It is clear from his [Paul©s] 
correspondence with that  diff icult 
and exasperating© church that it was 
in many ways a body of believers not 
unlike us today," Carey commented. 
 
First, he said, Christian leaders are 
called to embrace a "magnificent 
cause." The Christian, as described 
by Carey, is one who is able to show 
the way because he or she has first 
met someone who is the way-- the 
Lord himself. "I am delighted that 
just two weeks ago at Canterbury, the 
primates of the Anglican 
Communion said in a statement 
on the doctrine of God:  `We believe 
that God the eternal Son became 
human for our sake, and that in the 
flesh and blood of Jesus of Nazareth 
God was uniquely present and 
active.© The statement is a full-blood 
recommitment to the historic faith of 
the Church. It is the start of all 
discipleship and the heartbeat of 
leadership," he said. 
 
Second, he said, Christian leaders are 
driven men and women. "Now be 
warned!" Carey stated. "I am not 
using driven' in the pejorative sense 
of one whose behavior is compulsive 
or manic. The word passion' comes 
closest to what I mean," he added. 
Carey reminded the audience that no 
seminary can instill in people love, 
affection and a desire to promote the 
way of Christ. However, he pointed 
out, "a [seminary] can certainly 
influence and shape the successes or 
failures by making it a place of faith, 
hope and love." 
 
The third characteristic of Christian 
leadership, and one that drew the 
most applause, was holiness. 
Christian leaders are to be 
"unashamedly holy men and 
women," Carey announced. Although 
holiness is not limited to sexual 
morality, that is where the church 

feels the conflict now, he said. The 
Bible teaches that "intimate sexual 
acts should be expressed in the 
committed relationship of husband 
and wife. All other forms of sexual 
behavior are deviations from that 
norm. 
 
No slamming doors 
 
"I have made clear firmly, but I hope 
charitably, that this is my approach to 
homosexual relationships. I also see 
it as the right moral setting for 
considering heterosexual 
relationships, where there can be a 
profound impact on the essential 
stabili ty of family life and the 
environment for children," he said. 
 
But being clear about what is right 
and wrong does not mean slamming 
the door on those who are not ready 
to accept church teachings, Carey 
added. "If I as an individual or the 
church as a body is compelled to say 
©no© to some practices, we can stil l 
establish strong links of 
understanding, friendship and care 
for those whose lifestyles are 
different from ours," he said. 
 
Next, Christian leaders are eager to 
include all people. Leaders must be a 
"disciple" of the one who suffered 
death on the cross for all humanity 
and will embrace others and include 
them in whatever way possible. "I 
find in St. Paul enormous insight to 
the human condition. Of course, the 
epistle to the Romans is,  par 
excellence, ª the place where we 
must go to find the sublime depths of 
Pauline teaching,º Carey stated.  
 
The fifth and final characteristic 
Carey called "visionary leadership." 
Such leadership, he said, is not a 
grandiose and larger-than-life 
"caricature of leadership" but rather 
one which sees "new possibil ities and 
dares to reach forward for new 
possibiliti es." 
 



Ending division 
 
Those attending the celebration 
included some who have left the 
Episcopal Church because of 
concerns about perceived theological 
liberalism, including former Trinity 
dean John Rodgers, now a bishop of 
the Province of Southeast Asia 
associated with the Anglican Mission 
in America (AMiA). In an interview, 
Carey said he has great respect for 

Rodgers and sympathized with his 
motives and those of others like him, 
but urged conservative Episcopalians 
not to consecrate any more irregular 
bishops. 
 
"I value what they are doing. I know 
it comes out of a sincere desire for 
the love of God and sometimes out of 
deep depression because they think 
the mainstream church has left the 
truth of God behind," Carey said. "I 

value them as fellow Christians and I 
just want to find ways in which we 
can bring them back into the 
mainstream of the church again. It 
isn©t going to be easy. Every time a 
small group spli ts off it weakens the 
church as a whole, but I believe that 
these groups can find ways to work 
within the regular structures of the 
Episcopal Church," he declared. 
 
From Virtuosity with permission 

 
Men’s Ministry 

 
By Mike Hawke 

Mike is vicar of St Christopher’s Anglican Church, Avonhead, Christchurch 

 
 
I just love seeing men in church. 
Don't get me wrong, it's always great 
to see women and children, but 
nothing makes my heart sing louder 
than seeing guys at church. I reckon 
it makes God smile too. Statistics in 
New Zealand show: if a man comes 
to church with his wife and children 
there is an 80% chance that the 
family wil l remain part of the church; 
if the man doesn't come and the 
mother and the children come, there 
is about a 40% chance they wil l 
remain; and if the children only come 
without their parents, there is a 10% 
chance that they will remain. 
Therefore, the stakes are high when it 
comes to getting men to church. I am 
unashamedly biased in the way I try 
and get them along. 
 
Fortunately, God has given me some 
abili ty in sports and that is the major 
religion of most Kiwi blokes, so it 
gives me a foot in. Recently I 
attended a dinner with the MCC 
touring party. The following day I 
was privileged to play against them. 
We ended up with a thril ling tie ¼ 
186 each. During the time with them 
though, I managed to put in a few 
overs for Jesus. One of the MCC 
wives told me about her newfound 
relationship with Jesus Christ and her 
prayer that husband will join her. 
Each Sunday I try and build an 

atmosphere that will be conducive to 
men. Now I get a bit of a hard time 
from some about how I do it, but I 
am absolutely committed to the 
cause. It is important for men to be 
comfortabl
e with 
what 
happens in 
church on 
Sunday 
morning 
and so you 
will see me 
during the 
Peace, ( as 
we good 
Anglicans 
do, not 
encouragin
g men to 
hug one 
another or 
to give the 
kiss of 
peace, or to 
even shake hands let alone share the 
peace of Christ) I ask them to rejoice 
in the fact that the Crusaders had 
another win yesterday or wasn't it 
great that Chris Harris scored the 
winning runs in the latest one-day 
cricket match. However I have 
succumbed to pressure and 
mentioned the Silver Ferns 
occasionally when they win (which is 
not often against Australia!). I admit 

it is not very holy in a church, but it 
is aimed at the men, and we are often 
far from holy!  
 
Sermons too are a time when I try to 

be aware of 
including the men. 
Again sporting 
themes are 

reasonably 
prevalent.  
 
At the end of the 
service, we work 
hard to integrate 
the men, especially 
those who are 
relatively new. 
Recently one of our 
parishioners faced 
redundancy and he 
found fellows to 
share his concerns 
with so he set up a 
church group of 
men who now meet 

at a local hotel on a Thursday night. 
Again we have a Friday night men's 
group which congregates in a home. 
What is unique about this group is 
that it encompasses a wide range of 
ages from 19 year olds to 65 year 
olds. Around the table, they share all 
sorts of wisdom from li fe's 
experiences. Friday night seems to be 
a good time as that's when many men 
want to have time out.  

 



 
Recently I was talking to a leader of 
one of our women's groups and she 
intimated how great it was that her 
husband was being utilised around 
the church to do odd jobs as it kept 
him ªout of her hairº. Recently 
retired, he was finding it diff icult to 
adjust (so was she). So again the 
church 
provided a 
means by 
which the 
male could 
be 
gainfully 
occupied.  
 
I'm 
staggered 
at the way 
Kiwi men 
are so out 
of touch 
with the 
needs of 
their 
wives. 
Pastoral experience of 20 years has 
shown me that most wives would just 
love their husbands to come along 
with them to church. The reali ty is 
that guys find every excuse under the 
sun and some of them are very noble. 
There is no shortage of husbands to 
look after the kids from Sunday 9.30 
± 11.30 while their wives go down to 
the local ± church. When it comes to 
looking after the kids rather than 
going to church there is only one 
winner ¼ not church. Yet, I know 
that inwardly many, many women 
grieve deeply in their hearts that they 
have to go to church alone. All they 
want is their husband to invest one 
and a half hours in the church. In my 
experience, the wives aren't even that 
concerned if their husbands believe 
or not but they would love to be able 
to sit next to their husbands, 
preferably while their kids are at 
Sunday School. However, do men 
understand this?  No, not at all and 
we men are the worse for it. It is my 
contention that if men want to earn 
some easy ªbrownieº points then all 
they need to do is accompany their 
kids and wife to church on a Sunday. 
Even if they don't enjoy it or get 
anything out of it, it is a great 
investment in a marriage. But men, 

incredibly do not get it, so they stay 
away in their thousands much to the 
sadness and grief of their wives.  
 
This is why I do everything in my 
power to get men along to church. 
Not only will it  possibly introduce 
them to the Saviour Jesus Christ, but 
will also be a great investment in 

their marriage. We 
ignore the needs of 
the ministry of 
men at our peril . It 
is clear that much 
of New Zealand 
society is breaking 
up and a lot of it is 
related to the role 
of men. The most 

dangerous 
environment one 
can grow up in 
New Zealand is in 
a family where 
there is mum and 
her boyfriend 
living in. This can 
be perilous for 

children. Again, a recent article in the 
Press indicated that girls who grow 
up without their fathers are more 
prone to early sexual experiences and 
abortions. It is hard enough these 
days with a mother and a father 
present, but what incredible pressure 
we are putting on some famili es 
when men are absent. Women are 
working overtime to keep their 
famili es together. The church has got 
to be more creative in the ways we 
try and get men on board.  
 
At last years ordination in the 
Christchurch Diocese only one man 
was ordained amongst a whole lot of 
women. The reflection tended to be 
that this is about time as 50 years ago 
the reverse was true. However it 
seems to have been overlooked that 
we are treading on thin ice with 
having so few men, especially young 
men, who are at ease talking and 
playing with other men and involved 
in ordained ministry. It is time we 
starting addressing these issues. The 
stakes are high, but worth fighting 
for.  
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Sound Bite —  
Civili sation dies  
Philosopher of history, Arnold 
Toynbee wrote:  
 
 `Civil isation can't survive if its 
sacral heart ceases to beat. When 
faith loses its relevance, civilisation 
dies'.  


